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Transcending Nuclear Fear 
We think about it. We refuse to think about it. 
We try to bury it in the subregions of our minds. 
Children live in fear of it. Because of it, graduates 
wonder if meaningful life is worth pursuing; many 
are already lost in the caverns of addiction and 
oblivion. WAR! 
Try as we will we cannot escape it: Iraq-Iran, 
Muslims-Jews-Christians, Lebanon, Nicaragua-
Contras-Sandinistas, Bitburg-Bergen-Belsen-Nazis, 
South Africa, return to the "Killing Fields" of 
Cambodia, Vietnam Veterans Memorial, VE Day 
remembrance. WAR: PAST AND PRESENT. The 
memories are as painful as the reality. Forgiveness 
comes hard; forgetting is impossible. 
"Star Wars," Gorbachev (who is he?), "new 
mobile MIRVed missiles," missiles in space, 21 
more MX missiles (so as not to "cripple the posi-
tion of our negotiators"), spy satellites, "mutual 
terror," a "more-guns-less-butter" budget, 
"nuclear winter." Yes, that's it-the unthinkable 
that is possible. NUCLEAR WAR! 
But if we think only of inevitability, we are 
hopeless, helpless, paralyzed. We must turn our 
thoughts toward peace. The beginning point is 
with ourselves. "Somehow we must recapture the 
essential truth that nonviolence begins with the 
person .... we must move beyond the stale words 
to the awesome challenge .... We must recognize 
that the violence in the world-the killing, the 
destruction, the pain and screams and weep-
ing-is but a reflection and magnification of the 
violence we carry within. Thomas Merton 
understood this clearly. The problem of war, he 
said, is not really political; it is personal .... The 
conversion of the heart must accompany the con-
version of the world" (Joe Allegretti, "Nurturing 
the Peace Within," The Other Side, September, 
1984). 
Suggesting that "the nuclear threat which hangs 
over our planet must be interpreted as the 
historical expression of the judgment of God," 
Robert Ross, in this issue, calls us to repentence, 
humility, cries of mercy. He calls us to trust in the 
God who is "our refuge and strength." He calls us 
to prayer, to sustained prayer, to confession. "To 
act as free people, to act out of love and not fear, 
to act as citizens of the kingdom of God means 
that we seek to be faithful to the living God and 
that we surrender our personal agenda to Him ." 
The Catholic Bishops' letter The Challenge of 
Peace: God's Promise and Our Response (reviewed 
by Larry James) is a call to the Church "inspired by 
the call of Jesus to the hard work of peacemaking 
and by the potential nuclear disaster which looms 
in the immediate future." James suggests that the 
pastoral should challenge our faith community to 
"reinvestigate Scripture," "to constructive 
dialogue," "to push redemptively into the world 
to the very limit of the boundaries imposed on us 
by our word ... Does the church have a clear 
word to say to members of the body of Christ who 
live under the threat of nuclear annihilation? If so, 
what is that word?" 
8. Ernest O'Donnell discusses the efforts of one 
chur~h to implement the resolution that came out 
of the General Assembly of the Christian Church 
(Disciples of Christ): "In dealing with these issues 
the church is not simply responding to a contem-
porary problem but living out a central element of 
its faith - that God wills peace .... Pursuing 
peace is a mandate for the church because the 
Prince of Peace is the head of the church." 
"Blessed are the peacemakers!" 
- from the Editor 
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Black Hole 
" .. .forget not this one thing" 
2 Peter 3:8 
Peter, how could we forget? 
It's been not quite two Lordsdays, 
About two thousand years, 
Since your letter came, 
And neither hiss of element melting, nor yet 
The great noise of any fissioned star 
Confounds our ears, 
But we have seen a Nagasaki flame, 
And so we know an earth-dissolving blaze 
Just might be triggered by our last great war. 
No, Cephas, we will not forget, 
As long as we in seconds measure Now, 
While hyperons in nanoseconds die. 
I'll place my bet 
That just as, somehow, 
The Polar Star seems unmoved in the sky 
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While whirling round a lightyear-measured track, 
So God will keep His promise yet. 
You, Simon, say 
That in your day 
Some thought the Promise-Maker helpless-slack -
Because He's timeless, but we know better; 
More evidence has shown us since your letter 
That time-unhindered God can pack whole 
Galaxies into a time-warped vanishing black hole, 
And in infinitesimal abyss find room 
To doom all light-timed space into the nether gloom 
Of black compacted emptiness, and roll 
The Now and Then into a dayless scroll 
And let it, in an everlasting instant, fall 
Into that heightless, widthless, depthless hole. 
The visible ends invisible, ALL 
Then, 
holey , 
wholly, 
HOLY. 
-George Ewing 
George Ewing, of Abilene, Texas, has recently been selected as "one of 
the 150 Texas poets to write one of the 150 poems celebrating the 150 
years since Texas gained independence from Mexico." 
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HE CHALLENGE OF PEACE: 
GOD'S PROMISE AND OUR RESPONSE 
N APPRECIATIVE REVIEW 
The church became the community in which the peace God established 
with man could be made visible through love and unity in fellowship. To 
follow Jesus "implies continual conversion in one's own life as one seeks to 
act in ways which are consonant with the justice, forgiveness and love of 
God's reign." 
By LARRY JAMES 
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Why do we addr ess th ese matt ers frau ght 
with such co mpl exity , co ntr ove rsy and 
passion? We speak as pasto rs, not politician s. 
We are teachers, not techni cians. 
We cannot avo id o ur respo nsibility to li ft 
up the m oral dimensions of the choi ces be-
fore o ur world and nati o n. The nucl ear age is 
an era of mor al as w ell as physi cal danger. We 
are th e first generation sin ce Genesis w ith th e 
power to virtua ll y destroy God's creat ion. 
We cann ot remain sil ent in the face of such 
danger. Why do we ad dr ess these issues? 
We are sim p ly tryin g to li ve up to the call of 
Jesus to be peacemakers in o ur ow n tim e and 
situ at ion . (The Challenge of Peace: God 's 
Promise and Our Response, p. 331) 
T his concl uding stateme nt by t he National Con-ference of Catholic Bishops c lear ly describes the 
motiv e for· th e monumenta l task of producing a 
statement on the co ntrover sial issue of the Chri stian 
response to the issues of war and peace in the 
nuclear age. At the co nclu sion of the American 
bishops' November, 1980 genera l meeting, a specia l 
comm itte e received appo intm ent to begin t he com-
plex and at times ted ious process . The comm ittee's 
first draft was subm itted to the bishops in June 1982. 
Subsequent rev ision s came before the bishops in 
November 1982 and May 1983. Approval of the 
Among Larry James' s specia l inter ests are Peace, Justice , and socia l 
response s based on Faith. He is minister for the Richardson East Chur ch 
of Christ in Richardson, Texas, and a member of the Greater Da llas 
Commun ity of Churches Peacemaking Committee. 
fina l text of the letter, entit led The Challenge of 
Peace: God's Promise and Our Respon se (A Pasto ral 
Lett er on War and Peace), was granted during th e 
highly pub lic ized plenary assembly in Chicago on 
May 3, 1983. The signifi cant and co ntr ove rsial 
statement is without a doubt an extreme ly imp ortant 
landm ark in the deve lopment of Catholi c th eo logy 
and ethics. Beyond any paroch ial co nce rns, 
how ever, the letter assum es ext reme imp ortance for 
all who labo r to attain peace in an age di stin guished 
for its unpar alleled destru ctiv e capa bili ty. 
The heart of t he Ame rican bishop's statement is a 
tho ughtfu l analysis of th e co nditi o n of the mode rn 
nucl ear wor ld in light of th e teachin gs of th e 
Catholi c Chur ch and the Gospe l of Jesus. The letter 
is careful and objective throughout; yet it d isplays a 
co nsistent prophetic vigor inspired by the call of 
Jesus to the hard work of peacemaking and by th e 
potent ial nucl ear d isaster which loom s in the im-
mediat e future . Besides a helpfu l summ ary, a co n-
c ise int rod uct ion, and an inspirin g co nclu sion, th e 
pastora l letter is d iv ided into four chapters, each 
focusing attent ion on a different aspect of the issue. 
Religious Perspectives and Principles 
Chapter One, "Peace in the Mod ern Wor ld : 
Religious Perspectives and Principles," sets th e stage 
theologically and historically for all that fo llows. 
Recogn iz ing t he legit imacy of divers ity of op ini ons 
held by persons who share a comm itm ent to th e 
same moral author ity (p. 10), the bishops identify 
three crucia l "s igns of the times" wh ich mandated 
production of the letter (i.e, the desires/needs for 
peace, the devastating effect of the arms race on the 
poor, and the qualitatively new problems presented 
by the present arms build-up, p. 13). Belief in the 
transcendence of God and the dignity of the human 
person as the "clearest reflection of God's presence 
in the world" forces upon Christians the duty of 
seeking peace and justice (pp. 15, 23). In view of 
this conviction the purpose of the pastoral letter is to 
initiate the development of a new theology of peace 
based upon a fresh reappraisal of war (p. 24), a 
theology which specifies obstacles in the way of 
We are not called to restore first century 
culture nor the response patterns of the 
first Christians to their societies' boun-
daries. Rather, we are to recall the mission 
of Jesus as we push redemptively into the 
world to the very limit of the boundaries 
imposed on us by our world. 
peace, identifies the specific contribution com-
munities of faith can make to the work of peace, and 
restates the Gospel's clear message of hope (p.25). 
The bishops ground their theological work in Scrip-
ture by briefly reviewing the issues of war and peace 
from a biblical perspective. 
The Old Testament image of the warrior God, who 
provided Israel with a sense of security, gradually 
was transformed as a more complex understanding 
of the nature of Yahweh unfolded. Peace for Israel 
depended upon covenant loyalty and fidelity which 
led to the establishment of proper order in society 
and absolute dependence upon the Lord for 
security. Israel's vision for the Messianic age was 
dominated by the establishment of shalom. 
In the New Testament "all discussion of war and 
peace must be seen within the context of the unique 
revelation of God that is Jesus Christ and of the 
reign of God which Jesus proclaimed and 
inaugurated" (p. 39). The Church became the 
community in which the peace God established 
with man could be made visible through love and 
unity in fellowship. To follow Jesus "implies con-
tinual conversion in one's own life as one seeks to 
act in ways which are consonant with the justice, 
forgiveness and love of God's reign" (p. 54). While 
Scripture does not speak specifically to the issues of 
nuclear war and weaponry, it does provide "urgent 
direction" for facing the "concrete realities" of 
today. "The fullness of eschatological peace 
remains before us in hope and yet the gift of peace is 
already ours in reconciliation effected in Jesus 
Christ. These two profoundly religious meanings of 
peace informs and influence all other meanings for 
Christians" (p.55). 
Naturally, believers understand that they live in 
tension between an experience of the grace of the 
Kingdom and the realization of the fullness of the 
Kingdom in the world. Peace is possible but never 
assured, and local churches must strive to "incar-
nate" the message of faith so that each congregation 
can "bring its unique insights and experience to 
bear on the issues shaping our world" (p. 64). While 
the letter is deeply theological and biblical, it is 
never isolationist or otherwordly in its deep and 
earthy concern for creation. In concluding the first 
chapter, the bishops recognize a crucial paradox 
which has long characterized Catholic teaching on 
war and peace: 
The church's teaching on war and peace 
establishes a strong presumption against war 
which is binding on all; it then examines 
when this presumption may be overridden, 
precisely in the name of preserving the !<ind 
of peace which protects human dignity and 
human rights. (p. 70) 
Legitimate national self-defense is recognized within 
the boundaries of the "just-war criteria." At the 
same time the value of non-violence is clearly affir-
med. The bishops' review of Augustine's ancient 
tenets_ is significant in light of the new implications 
forced upon those principles by the development of 
nuclear weaponry. 
Problems of War and Peace 
The second major division, "War and Peace in the 
Modern World: Problems and Principles/' faces the 
fact that nuclear warfare as it is planned today raises 
new moral questions. Therefore, a fresh reappraisal 
of the issue of war and peace is demanded: 
For people of faith this means we read the 
boo!< of Genesis with a new awareness; the 
moral issue at stai<e in nuclear war involves 
the meaning of sin in its most graphic dimen-
sions. Every sinful act is a confrontation of 
the creature and the creator. Today the 
destructive potential of the nuclear powers 
threatens the hurnan person, the civilization 
we have slowly constructed, and even the 
created order itself. (p. 7 23) 
The bishops repudiate even the idea of nuclear 
war, calling for a "conversion of the heart" while 
also relating this "judgment to the specific elements 
which comprise the nuclear problem" (pp. 131 
132). 
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The pastoral clearly denounces as immoral the use 
of nuclear weapons against large population centers 
(p. 147) and the deliberate initiation of nuclear war 
on any sea le (pp. 150-156). In regard to nuclear 
retaliation in response to any nuclear strike for a 
foreign power, the bishops strongly contend that 
any idea of a "limited" nuclear exchange is 
irrational: "We therefore express our view that the 
first imperative is to prevent any use of nuclear 
weapons and our hope that leaders will resist 
the notion that nuclear conflict can be limited, con-
tained, or won in any traditional sense" (p. 161). 
Because of the destructive capacity of nuclear 
weapons and because of the Soviet policy of inter-
spersing military personnel in civilian living and 
working areas, the intention or even the honest ef-
fort to implement the intention not to strike civilians 
directly cannot be considered a moral policy (pp. 
180-181, 193-194). 
In analyzing the present U.S. policy of deterrence, 
the bishops offer "a strictly conditioned moral ac-
ceptance" of the strategy, but only on a short term 
basis. Deterrence is judged to be inadequate as a 
long term basis for peace (p. 186). Based on their 
understanding of deterrence, the bishops con-
sider unacceptable any planning for prolonged 
periods of weapons exchange, as well as the con-
tinuing quest for nuclear superiority. Rather, 
deterrence shou Id open the way for "progressive 
disarmament" (p. 188). In offering very specific and 
concrete objections to certain current and future 
proposals for policy development (p. 191 ), the 
pastoral establishes its clear view that deterrence 
has only limited application in achieving lasting 
peace. 
Promoting Peace 
Entitled "The Promotion of Peace: Proposals and 
Policies," the third section intends to provide 
positive, practical advice for "building peace." To 
quote John Paul II: 
Peace is not just the absence o( war. fl in-
volves rnutual respect and con(icfonce he-
tween peoples and nations. It involves co-
laboration and binding agreements. Lil<e a 
cathedral, peace must be constructed pa-
tiently and with unshal<able faith. ("Homily 
at Coventry Cathedral," 1982) 
6 
The bishops propose accelerated promotion for 
arms control, reduction, and disarmament. They 
call for continued insistence on efforts to minimize 
any kind of war while arguing forcefully against the 
production and use of chemical and bioligical 
weapons. In planning for a "cathedral of peace" the 
bishops stand opposed to unbridled production and 
sale of conventional weapons by the major sup-
plying nations (pp. 210-211). In addition, it is their 
contention that a significant reduction in the con-
ventional arsenals of the super powers and their 
allies should proceed "hand in hand with 
diminishing reliance on nuclear deterrence" (p. 
217). 
Serious attention must be given to non-violent 
means of resolving conflicts: "We must find means 
of defending peoples that do not depend upon the 
threat of annihilation (p. 22'1). Diplomacy, negotia-
tion, and the art of compromise deserve a great deal 
more study and credibility than they have received 
in the past. In connection with their serious ad-
vocacy of nonviolent resistance the bishops urge the 
establishment of the U.S. Academy of Peace. They 
request recognition by the U.S. government of the 
legitimacy of "selective conscientious objection" on 
the part of citizens of conscience who refuse to 
"Mutual security and survival require a 
new vision of the world as one inter-
dependent planet. We have rights and 
duties not only within our diverse national 
communities but within the larger world 
community." 
blindly obey orders or participate in the pursuit of 
certain kinds of military objectives. To put it plainly, 
a citizen should be allowed to judge the question of 
his/her participation in warfare on a "war by war" 
basis (p. 233). 
One of the most provocative and controversial 
suggestions proposed by the bishops has to do with 
the interdependence of the entire human com-
munity in a world severely limited by the structures 
and demands of nationalism. The bishops call for a 
new political order which would finally recognize 
that "boundaries of the sovereign state do not 
dissolve the deeper relationships of responsibility 
existing in the human community" (p. 237). Con-
sistent with previous Catholic moral teaching on 
world order (see John XIII, Peace On Earth, 1963, 
pp. 80-145), the bishops envision a "more integrated 
international system" (p. 239). 
An important element missing from world 
order today is a properly constituted poli-
tical authority with the capacity to shape 
our material interdependence in the dir-
ection of moral interdependence. 
Just as the nation-state was a step in the evo-
lution of government at a time when expand-
ing trade and new weapons technologies 
made the feudal system inadequate lo man-
age conflicts and provide security, so we are 
now entering an era of new, global interde-
pendencies requiring global systems of gov-
ernance to manage the resulting conrticts 
and ensure our common security. Major glo-
bal problems such as worldwide inflation, 
trade and payrnents deficits, competition 
over scarce resources, hunger, widespread 
unemployment, global environment dan-
gers, the growing po\".1er of transnational cor-
portations, and the threat of international 
financial collapse, as well as the danger of 
world war resulting from these tensions---
cannot be remedied by a single nation - state 
approach. They shall require the concerted 
effort of the whole world community. As we 
shall indicate below, the United Nations 
should be particularly considered in this 
effort. · 
We are living in a global age with problems 
and conflicts on a global scale. Either we 
shall learn to resolve these problems togeth-
er, or we shall destroy one another. Mutual 
security and survival require a new vision of 
the world as one interdependent planet. We 
have rights and duties not only within our 
diverse national communities but within the 
larger world community. (pp. 24 7-242, 244) 
Recognizing both the basic philosophical differ-
ences between the United States and the Soviet 
Union as well as Soviet aggression and repression 
and U.S. hypocrisy in regard to a pursuit of global 
human rights, the pastoral letter calls on the two 
super powers to engage in "creative diplomacy." 
The bishops place great hope in God's action in the 
entire process while warning against a "hardness of 
heart" that would close everyone to the possibility 
of achieving a future vastly different from the brutal 
past (p. 258). 
Beyond the issues relative to nuclear war the 
bishops recognize other related challenges which 
should concern all peoples in a global community. 
The vast "chasm" in living standards between in-
dustrialized and developing nations, aid, and 
monetary policy; the necessity to rethink totally the 
meaning of national interests in a shrinking, inte1·-
dependent world; and the modern reality of 
multinational corporations demand that new ex-
panded understandings and solutions be discovered 
by global citizens dedicated to cooperation. "The 
need to prevent nuclear war is absolutely crucial, 
but even if this is achieved, there is much more to be 
done" (p. 273). It is interesting to note here that 
presently these same bishops are working on 
another pastoral letter which deals with American 
capitalism. 
Practical Uses 
The final major section of the letter addresses itself 
to Catholics living in the United States at a time 
when the nation is facing the crisis created by such 
incredible nuclear armaments. The bishops intend 
that their pastoral be used in the educational 
program of the local churches for the transformation 
and enlightenment of consciences. The fact that the 
questions are political is no excuse for denying the 
church's obligation to provide its members guidance 
(p. 281). Practical advice regarding reverence for 
life, commitment to prayer, and weekly dedication 
in penance find a place in the pastoral. Final words 
of admonition to work for peace are addressed to 
various groupings of people, including priests, 
deacons, ministers, educators, parents, youth, 
military personnel, defense industry workers, scien-
tists, media personnel, public officials and Catholic 
citizens (pp. 301-329). 
Significance of the Pastoral Letter 
The Challenge of Peace: Cod's Promise and Our 
Response is a significant achievement. Regardless of 
one's opinion of the final product and its clear-cut 
recommendations, the document's ethical strength 
and prophetic boldness is quite impressive. The 
courage demonstrated by the leadership of 
American Catholicism in focusing attention upon 
the issue of war and peace in a nuclear context as a 
matter demanding personal and corporate struggle 
in faith is indeed inspiring and commendable. In 
su rn rnary, what can rnern bers of a vastly different 
Christian tradition such as American Churches of 
Christ gain by studying the bishops' plea for peace? 
First, the pastoral should challenge us to rein-
vestigate Scripture to discover its teaching regarding 
war, peace, and the value of human life. From the 
outset, our search should center upon the teaching, 
spirit, and attitude of Jesus since he is our ultimate 
authority. Second, the prophetic effort of the 
bishops should challenge us to constructive 
dialogue within the brotherhood of Churches of 
Christ concerning the role of the church's teaching 
ministry as it relates to crucial contemporary issues. 
Does the church have a clear word to say to mem-
bers of the body of Christ who live under the threat 
of nuclear annihilation? If so, what is that word? Are 
there prophets in our midst today? If so, what is their 
message to be and how can they best articulate their 
(continued on page 23) 
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THE NUCLEAR THREAT: 
HUMAN HELPLESSNESS 
AND DIVINE POWER 
The very technology used to guarantee our security has led us down a dead-
end street, and even those who advocate turning around and going back 
must admit that such a move carries with it a terrible risk that the other side 
might mistake a retreat as weakness and thus initiate an attack. 
By J. ROBE RT ROSS 
THE HELPLESSNESS OF MAN 
I did not watch The Day After (televised November 20, 1983)-not that I could not have learned 
something from it that I did not already know. In-
deed, even those who objected to the film as cheap 
propaganda for the Nuclear Freeze movement have 
conceded that the film's depiction of the horrors of a 
nuclear holocaust are quite accurate. Everyone, in-
cluding the Russians, agrees that a full scale nuclear 
exchange would be an unmitigated disaster, cer-
tainly the end of Western civilization, probably the 
annihilation of the human species, and possibly the 
end of complex life forms on our planet. 
What we are not agreed on, however, is how to 
prevent such a disaster. The ABC forum, which 
followed The Day After, underscored these differ-
ences as Lieutenant General Brent Scowcroft, Henry 
Kissinger, Robert NcNamara, Elie Wiesel, and Carl 
Sagan presented their opinions on the best way to 
avoid the reality depicted on the film. Scowcroft 
and Kissinger advocated the orthodox view, which 
has dominated both U.S. and Russian policy for over 
thirty years, viz., that we must maintain a technical 
and numerical superiority in order to deter the other 
side from believing that they might possibly "win" 
by initiating a nuclear exchange. McNamara called 
for more positive, even daring measures, to slow the 
arms race and to stabilize the political tensions be-
Robert Ross, of West Lafayette, Indiana, is involved in campus ministry 
and family counseling. 
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tween the two world powers, tensions which have 
the potential of erupting into an uncontrolled con-
flict. Sagan represented the viewpoint of the nuclear 
freeze movement, calling for an immediate freeze of 
new warheads and delivery systems and a gradual 
reduction of such armaments to a threshhold, ap-
proximately 1,000 total warheads, which would at 
least allow the human race to survive if the weapons 
were ever used. Elie Wiesel advocated a humanistic 
appeal to the best sensitivities of human nature say-
ing that "the only way to save mankind is through 
education." 
None of these viewpoints was especially surprising 
to anyone who had been following the nuclear 
debate. What struck me, however, was the sense of 
helplessness that pervaded the entire discussion. 
No one, no matter how convinced he was concer-
ning the wisdom of his particular approach to the 
nuclear threat, ever ventured to predict that his 
"solution" would definitely avert a nuclear 
holocaust. Every approach to this frightening 
problem obviously contains serious risks. No one, 
except the most arrogant or naive, really believes 
that there is a foolproof way of escape. We, that is, 
both East and West, have become entrapped by our 
ingenuity. The very technology used to guarantee 
our security has led us down a dead-end street, and 
even those who advocate turning around and going 
back must admit that such a move carries with it a 
terrible risk that the other side might mistake a 
retreat as weakness and thus initiate an attack. But to 
continue to plunge ahead-as we are-with the 
arms race and to continue our posturing carries an 
equally grave risk that we may either provoke an at-
tack or be emboldened to strike first or initiate war 
by miscalculation or accident. In a word, we are 
helpless to save ourselves from the impending 
destruction. Of all the participants on the ABC 
forum, Wiesel was the only one with the courage to 
admit this rather glaring, if frightful, truth. When 
asked what could be done to avert nuclear war, his 
answer was simply, "I don't know." As Time writer 
Otto Griedrich observed, "That was at once the 
most honest, and the most terrifying, of answers" (5 
Dec. 1983, p. 100). 
In spite of this obvious fact and the fact that the 
average citizen accepts the inevitability of a nuclear 
war-as demonstrated by several recent polls of 
Basically, our sin is not war, not even 
nuclear war. Our sin lies in the very 
imagination of the annihilation of entire 
populations and in the arrogance which 
plots the despoiling of God's good earth. 
public opinion-our leaders and media personalities 
continue to whistle in the dark. Their helplessness is 
evident to us all, evident I think even to themselves 
in the anxious privacy of their own souls, but 
carefully concealed or at least denied in public. And 
perhaps they are only telling us what we want them 
to tell us. At any rate, "rational" discussion to seek a 
solution continues in Congress, the White House, 
the Pentagon, Geneva, and in public forums. Such 
talk helps us pretend that something will work. 
Ted Koppel, moderator of the ABC forum, ex-
pressed his personal appreciation that the par-
ticipants maintained a nonemotional, rational ap-
proach to the issue which they debated, as if 
somehow the absence of emotion and the 
predominiance of rationality could mitigate the 
hopelessness of our plight. He seemed not to 
remember that we reached our present impasse 
precisely because we have always made 
nonemotional, rational, and carefully calculated 
decisions regarding our national security. No doubt 
when someone pushes the button to begin the Day 
before The Day After, it will be for perfectly good 
"reasons." I would be more encouraged if Henry 
Kissinger, for example, or any of those currently in-
volved with "negotiations," were able to cry 
real tears and to confess in deep anguish their 
frustration and fear. But those who carry on the 
discussions continue to maintain a facade of total 
self-control. But in our heart of hearts we all know 
that neither they nor our rulers nor our soldiers nor 
our scientists are in control of anything. 
The lack of human control over the impending 
disaster implies first of all that a foreign, sinister 
power has conspired to enslave us with the very 
threat of death, against which we rebel in vain. We 
confront here in its most terrifying historical 
manifestation the "principalities and powers" which 
have subverted the rule of God within all our 
political, social, and economic institutions. These 
are the same powers which conspired against Jesus 
and made a humanly "rational" decision to crucify 
Him (1 Cor. 2:8). These are the powers which fight 
against the progress of the Gospel and the recon-
ciliation among all men which it accomplishes (Eph. 
6:11-12; Col. 1 :15-20). This is the power of the An-
tichrist and the Beast, which blasphemes God and 
seeks the enslavement and dehumanization of all 
men (Rev. 13). To examine the nuclear threat from 
the perspective of the Kingdom of God is to see im-
mediately that "an enemy has done this" (Matt. 
13:28). From the perspective of the Kingdom there 
seems to be at least one inescapable conclusion to 
the film, The Day After, and the continued futile 
grappling for a way of escape. Our cosmic Adver-
sary has subverted our highest dreams as well as the 
fruits of our quest for knowledge and power to his 
own goal-the death and destruction of mankind. 
If the threat is humanly unavoidable, as seems 
evident in spite of our fear of confessing such im-
potence, we can only conclude that its actualization 
must serve the purposes of divine judgment. 
Although an enemy may plot our destruction, only 
the God of heaven and earth can actually implement 
it and then only as an inevitable retribution for our 
wickedness and folly. Our missiles, which we no 
longer can control, have been transformed into the 
vials of God's wrath (Rev. 16), ready to be poured 
out upon an unbelieving and blasphemously 
rebellious race (Rev. 9:20-21; 16:21). 
Standing under the judgment of God, we 
can, as those in Nineveh, confess our pride 
and wickedness and throw ourselves upon 
the mercy of God. 
Theologically what comes into view with this iden-
tification of the fruit of our pride with the means of 
God's judgment is the biblical view that judgment is 
part and parcel of sin itself. The God revealed in 
Scripture is no ill-tempered deity whose judgment 
merely reflects the limits of his patience. Instead, 
judgment is built into the very act by which we 
alienate ourselves from God. We cannot sin and 
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remain on friendly terms with our Creator. Adam 
hides from God before God actually executes the 
sentence of banishment from the Garden (Gen. 3). 
The Hebrew words for sin, chata and asah, both 
reflect this unity between act and consequence. 
According to Numbers 32:23, "Your sin will find you 
out," i.e., sin itself reaches out to become its own 
judgment (cf. Gen. 4:13; Num. 12:11). As Von Rad 
says, "Recompense ... is the radiation of the evil 
which now continues on: only so does the evil 
which the sin called out reach equilibrium" [Old 
Testament Theology (New York: Harper & Row, 
1965), I, 265]. 
From this perspective the nuclear threat which 
hangs over our planet must be interpreted as the 
historical expression of the judgment of God. It is 
at the same time simply the culmination of man's 
sin, which in this instance is rooted in our 
imagination and invention of an instrument 
designed for purposes of mass murder. 
We find ourselves in a position similar to that of 
the inhabitants of ancient Nineveh, who heard the 
threat of judgment from the prophet Jonah: "Forty 
days and Nineveh shall be overthrown" (Jon. 3:4). 
One difference is that we are not promised even for-
ty days to meditate on our impending doom. 
Russia's missiles are closer to us than the enemies of 
Assyria were to Nineveh. According to Jonah, the 
judgment of God was inevitable; and there was 
nothing any human could do to avoid it. The 
response of the inhabitants of Nineveh to a message 
which offered no overt hope or promise of escape 
does, however, speak to us. If we can learn from 
them, we too might discover a source of help 
beyond the judgment carried on the waves of 
human history. At the movement they recognized 
their helplessness, Nineveh discovered the power of 
God-the power of grace and deliverance hitherto 
hidden behind the ominous message delivered by 
Jonah, which reflected the desperateness of 
Nineveh's historical crisis. If we should follow 
Nineveh's example, we would forsake our pretenses 
for a "rational" solution to a problem generated 
precisely by our "rationality," i.e., we would hum-
ble ourselves, repent of our pride and the evil of the 
grotesque imagination that created the Bomb, and 
cry out to the God of heaven to have mercy upon 
us. 
The deliberate attempt to maintain a "rational" 
approach to the threat of nuclear war is really our 
stubborn refusal to cast ourselves upon the mercy of 
God. We are insecure but too proud to 
acknowledge that the Bomb is bigger than we are. 
Fearful weapons are the products of fearful hearts. 
Paradoxically, the only hope for recovery from the 
nuclear threat is to admit our fear and the inability to 
solve the problem posed for us by the Bomb. Only 
those who surrender can possibly hope to achieve 
victory. 
TRUST IN THE POWER OF GOD 
Following the Example of Nineveh 
Standing thus under the judgment of God, we 
can, as those in Nineveh, confess our pride and 
wickedness and th row ourselves upon the mercy of 
God. Helpless to save ourselves, we may finally 
trust God to deliver us. The testimony of our 
forebears in the faith points us to such a saving God 
who pleases to manifest his power on behalf of the 
poor and needy. "God is our refuge and strength, a 
very present help in trouble .... Come, behold the 
works of the Lord, how he has wrought desolations 
in the earth. He makes wars cease to the end of the 
earth; he breaks the bow, and shatters the spear, he 
burns the chariots with fire! ... The Lord of hosts is 
with us; the God of Jacob is our refuge" (Ps. 46: 1, 
8-9, 11). "We have escaped as a bird from the snare 
of the fowlers; the snare is broken, and we have 
escaped! Our help is in the name of the Lord, who 
made heaven and earth" (Ps. 124:7-8). 
Concretely what would it mean for us to trust God 
alone to save us from corporate suicide? First, it 
seems obvious, we must confess our sin and call 
upon God with sincere and contrite hearts to deliver 
us from the impending judgment. This much we can 
learn from pagan Nineveh, which repented in sack-
cloth and ashes when confronted with the threat of 
God's judgment. Let us, therefore, issue a call for 
prayer, but also for sustained supplication that God 
may relent and save us from the nuclear holocaust 
that looms ever more ominously on our historical 
horizon. 
Sustained Prayer 
Let us learn to pray this prayer from the Master of 
prayer, who teaches us how to pray in these words: 
"Our Father, who art in heaven." The source of 
our help, the fountain of all wisdom, truth, good-
ness, justice, and peace transcends our most 
brilliant reasoning, our most ingenious technical 
devices, and our most astute political calculations. 
"As the heavens are higher than the earth, so are my 
ways higher than your ways and my thoughts than 
your thoughts" (Isa. 55:9). This One standing out-
side and beyond our history is "our Father," that is, 
He is more passionately concerned with us than any 
parent. We have to do here with love, compassion, 
and the most tender mercy, with one who suffers the 
pain of his children and who in Jesus Christ has 
taken upon Himself all the misery of the world in-
cluding even the misery of a nuclear holocaust. In 
the hour of desperate need we call upon this God 
who pities us as a father pities his children. 
"Hallowed be thy name." This expresses our 
exaltation and worship of the true and living God. 
By implication it expresses our refusal to honor the 
gods of fire, destruction, and death: gods which ap-
pear under the guise of nation and state, technology 
and rationality, political calculation and patriotism. 
Indeed, truly to hallow his name is implicitly the 
solution to our insoluble problem-insoluble 
precisely because other gods have become hallow-
ed among us. 
"Thy kingdom come, thy will be done on earth as it 
it is in heaven." This must be the essence of our 
supplication. These words focus our desire on the 
one thing that really matters, i.e., the kingdom of 
God and his righteousness. Only the rule of God 
can thwart and defeat the designs of the prin-
cipalities and powers which are inexorably digging 
an atomic grave for the human race. From these 
come injustice, hatred, war, and death. But God 
wills justice, love, peace, and life for us all. Let us 
pray for his kingdom to come, for his will to be 
done, on earth, in Washington and in Moscow. 
"Forgive us our debts as we forgive our debtors." 
Here is confession of sin. Let us not overlook that 
the root of that sin lies in the hearts of politicians, 
scientists, and loyal taxpaying citizens who shrink 
not from conceiving, imagining, and plotting the 
death of countless millions of their fellows. Basically 
Those who carry on the discussions con-
tinue to maintain a facade of total self-
control. But in our heart of hearts we all 
know that neither they nor our rulers nor 
our soldiers nor our scientists are in con-
trol of anything. 
our sin is not war, not even nuclear war. Our sin lies 
in the very imagination of the annihilation of entire 
populations and in the arrogance which plots the 
despoiling of God's good earth. Let us confess that 
the mind of our flesh is truly God's enemy (Rom. 
8:7). And let us accept the free forgiveness of our 
sin so that we may be able to live with ourselves and 
in living with ourselves be able to live with our 
neighbors. The moment of God's forgiveness of our 
sin is also the moment of our forgiveness of our 
enemy. It is impossible to experience one without 
the other, i.e., we rnust learn to forgive those who 
plot our destruction if we wish to know God's 
forgiveness of our sin, which is our liberation from 
our hatred and fear of those who would destroy us. 
"Give us this day our daily bread." In the face of 
global ecological death this petition becomes im-
minently urgent. Here we implore God to preserve 
for us the most elemental natural resources essential 
to the sustenance of our lives. We pray not only for 
ourselves but for our children and grandchildren 
that they may be granted to see clear lakes and 
rivers, green forests, blue skies, and golden grain. 
"Lead us not into temptation." We pray that we 
may not be tested by the very products of our own 
ingenuity, a test we are most likely to fail if it comes. 
How can we resist the use of the most awesome 
weapons imaginable when our anxiety and national 
insecurity become unbearable? At the same time let 
us consider whether we are testing God by playing 
with weapons we cannot control, remembering that 
such temptations of God will surely provoke the 
wrath of God (Ex. 17:2, 7; Num. 14:22; Dt. 6:16). 
"But deliver us from evil." Concretely deliver us, 
we pray, from the most horrible evil we can imagine, 
the evil not only of nuclear war but, more important, 
the evil of imagining, thinking, and planning such a 
war. Yes, deliver us from the evil which our enemy 
plots; but first of all deliver us from the evil which 
lies deep within our own breasts and which even 
now wreaks havoc with our souls even if the Bomb 
is never again exploded. 
If we can learn to pray today as our Lord taught us 
to pray twenty centuries ago, surely our prayer must 
take something of the form suggested above. Such 
prayer offered to the Father in the name of the Son 
pleads for mercy, not because we deserve it but 
because the Son has already suffered once-for-all 
and has thereby delivered us from sin and the power 
and fear of death. Thus our prayer for mercy is also 
a song of praise for the victory already won on 
Easter. 
Let us also publish and offer up prayers for peace 
such as that composed by Thomas Merton, which 
says in part: 
Almighty and mercdul Cod, Father o( all men, 
Creator and Fi.uler of the Universe, Lord of 1/istoty, 
whose designs are inscrutahle, whose glo1')1 is 
without blemish, whose compassion for the errors 
of men is inexhaustible, in your will is our peace! 
Mercifully hear this prayer which rises to you 
from the tumult and desperation o( a world in 
which you are forgotten, in which your name is 
not invoked, your laws are c/eric/ed and your 
presence is ignored. Because we do not know you, 
1ve have no peace .. 
. . . our nation ... stands in imminent clanger of 
a war the like of which has never been seen' This na-
tion cleclicated to freedom, not to power, has ob-
tained, through freedom, a power it did not desire 
A day of ominous decision has now dawned on 
(continued on page 22) 
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But ....... . 
Man in his dogged pursuit of power; 
warped by willfulness; 
Lusting arrogantly for what is God's alone; 
Through fission and fusion has created the 
for use against his own. 
Not a thing of loveliness 
to heal and salve. 
But a radioactive scourge of fire and heat. 
To rn,ij{JJJ ~od obHterate. 
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But~He is merciful. 
His clouds are tinted by the rainbow. 
Yet-as darkness unfolds, I fall to my knees and 
wonder how long even He can bear to weep. 
William T. Stewart, of Fair Oaks, California, is a poet, dramatist, 
and high school English teache.r. 
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The Shalom Congregation Program 
By B. ERNEST O'DONNELL 
Recognizing that 11 the world is at a critical point, a time full of danger but more important, one of 
opportunity," and that 11 the greatest danger of our 
time is the international arms race,11 the General 
Assembly of the Christian Church (Disciples of 
Christ), meeting in Anaheim, California, in August, 
1981, passed a resolution out of which the Shalom 
Congregation Program grew, The resolution states 
in part that 
the church is called by the one who blesses 
peacemakers to determine what being 
peacemakers means in all the works of the 
church, ... The issues of peace are local as well as 
regional and national and global, In dealing with 
these issues the church is not simply responding 
to a contemporary problem but living out a cen-
tral element of its faith--that God wills peace. 
What does the church have to say that is different 
from what is said by government, or business, or 
labor, or society, which also are concerned about 
these matters? Peace is a part of human justice, 
Christian compassion and stewar·dship of life, and 
is the intended order of the world with life abun-
dant for all God's children. Pursuing peace is a 
mandate for the church because the Prince of 
Peace is the head of the church, 
Specifically, this project seeks to (I) increase 
awareness of the local congregation of the b1bl1cal 
vision of God's Shalom; (2) encourage participation 
in advocacy and action for peace and justice in our 
city, our nation and our world; (3) provide study, 
prayer and worship opportunities which examtne 
peace with justice as an answer to the violence _of 
our time; (4) guide persons in a new covenant with 
God through prayer, education, spiritual ex-
citement, evangelism and public witness. 
Seven churches were invited to be the pioneers in 
seeking to recover the biblical vision of Shalom. 
B. Ernest O'Donnell is Minister for the First Christian Church in Richard-
son, Texas. 
Shalom: Its Biblical Meaning 
Shalom is a comprehensive Hebrew word which 
covers manifold relationships of daily life and ex-
presses an ideal state of human society. In this con-
text the verbal form can mean "to be complete, to 
make complete, to finish or to make an end of." 
Shalom is in this sense the pursuit of harmonious 
community. 
Shalom was also used as a blessing-meaning 
safety, security, success, material well-being, and 
even rest. In Psalm 147 Shalom results from Yahweh 
strengthening the bars .of the gates, giving a fruitful 
harvest of wheat and an abundance of snow. 
Shalom in its earliest Biblical roots had a strong 
sense of ecology, of the relationship of people with 
the creatures of nature (Lev. 6:4-6, Ex. 34:25-29). 
Finally, in the Old Testament the source of Shalom 
in all its forms is Yahweh, the God of Peace (Jud. 
6:14, Isa. 45:7). 
The Old Testament concepts are continued in the 
Greek New Testament through the word eirene (A-
RA-NAY), although it had an essentially negative 
case-meaning the absence of war. When we un-
derstand the identification of eirene with Shalom, it 
becomes evident that Shalom is one concept that 
runs through the whole biblical witness to God's 
creating, redeeming, and renewing action in the 
world throughout history. 
In the New Testament Jesus Christ, as Prince of 
Peace, proclaims by word and deed the 
manifestation of Shalom on earth. Ephesians 2:24 
proclaims, "He is our peace." In his discipleship we 
too are called to be peacemakers. 
We begin by becoming knowledgeable about the 
arms race, social injustice and environmental 
problems. Our vision of God 1s "Peace 11 compels us 
to become biblically literate and actively involved in 
the Shalom process. 
Vicki and Brian Ritts 
University Christian Church, Seattle, Washington 
They were chosen to represent seven different areas 
of the United States so that there would be wide 
geographic distribution. The First Christian Church 
of Richardson was chosen to be the representative 
from the Southwest. We were given a great deal of 
freedom in seeking the vision of Shalom, but we 
were asked to make four commitments: (1) We had 
to have official board approval of the program. (2) 
We had to send at least one representative to a 
training event. (3) We were asked to make the 
vision of Shalom an integral part of our life as a 
congregation in worship, study, and in action. (4) 
We had to submit a progress report every six 
months. 
The first two commitments were relatively easy. 
The third continues to be a challenge for us. We 
were given complete freedom in working this out 
according to our own individual church needs. One 
of the first things we did was to make a banner on 
Shalom. We began to end our worship services with 
the song "Let There Be Peace on Earth." I began to 
lift out the expressions of Shalom from the Scripture 
each Sunday in my sermons and to use it in our 
prayers. We started a Sunday School class that 
studied the Scriptures seeking to find the vision of 
Shalom. We offered Sunday evening workshops 
and began to develop a Shalom library. We ordered 
films and filmstrips and studied historical persons 
who seemed to have at least a part of the vision of 
Shalom. We looked at the winners of the Nobel 
Peace Prize. We made displays to highlight 
newspaper and magazine articles on peacemaking, 
encouraged our people to attend community ac-
MISSION 
tivities about Shalom concerns, and challenged our 
people to join the Disciples Peace Fellowship. 
Because of our involvement and study of Shalom, 
we have felt the need to reach out to the people of 
the world in a concrete way. Serving as sponsors for 
over thirty refugees from war-torn countries, we 
brought them to our country, helped them with 
legal work and health needs, found jobs for them, 
furnished them with all necessities, including 
automobiles-all the while nurturing their self-
sufficiency. This year we are supporting two of our 
young adults in Christian service overseas. One is in 
Asia and the other is in Africa. 
We have asked our people to lift up the vision of 
Shalom in their individual and personal lives by a 
covenant of simplicity, community, truth, and non-
violence. We seek simplicity in possessions, food, 
leisure and stewardship; community in the Church, 
neighborhood, city, and world by getting involved 
and giving of time and energy to overcome injustice 
and prejudice; truth through prayer, study, 
discussion, and letters to public officials; nonvio-
lence in relationships with individuals and family, at 
work, and in international relationships. 
It is difficult to measure our progress. Our report 
merely sums up what has happened. No report, 
however, can capture the growth in caring and con-
cern that I have seen in our church as a direct result 
of the Shalom Congregation Program. We have 
responded to the interest of other congregations and 
have helped them to join the program by sharing 
what has hapened to us because of our desire to 
discover the biblical vision of Shalom. 
0 God of compassion, You call us to repentance and atonement to turn around-to turn around per-
sonally from selfishness and fear. 
0 God of justice, You also call us to turn around our collective selves, our nation, and our churches, 
and to work to bring the policies of this nation closer to Your vision of Shalom-of peace, justice equity, 
unity. Our citizenship is a gift. Give us the courage and wisdom to exercise this gift as faithful stewards 
on behalf of human life . ... 
0 God of all peoples, be with us-the victims, the decision-makers, all of us. Amen. 
----------------------------------------MISSION 
Editors's Note: Persons or churches interested in receiving more information about the Shalom 
congregational model may contact a local Christian Church (Disciples) or First Christian Church, 60 7 E. Main 
Street Richardson, Texas 7508 7. 
*********** 
Notice to Readers: 
To save on costs we are combining the August and September issues this year. 
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Doctrinal Reflections 
Life Beyond Death 
Expressions like "immortality," "spiritual body," "eternal life," and "new 
creation" refer to more than mere life after death! They refer to life 
beyond death. They refer to life which is more alive than we have yet ex-
perienced. 
By LYNNE. MITCHELL, JR. 
T he expression "life after death" is not adequate to convey the meaning of the Christian's hope. 
For one thing, it conjures up visions of ghosts and 
disembodied spirits which are supposedly the eerie 
but natural residue of the body's demise. If there are 
ghosts or disembodied spirits which survive 
biological death, they would certainly be interesting 
phenomena-but they wou Id not represent the 
Christian hope. 
Furthermore, recent excitement about the study of 
"near-death"experiences has little to do with 
Christian hope. These experiences, which are not 
"after-death" experiences, are susceptible to a 
number of possible explanations having nothing to 
do with what happens after true biological death. In 
any case, the Christian hope has not the slightest 
dependence upon the validity or character of such 
experiences. 
The Christian hope centers in God and his activity, 
not in us and our biological or post-biological 
nature. The Scriptures are uniform in their assump-
tion that there is One who alone has immortality 
(cf. I Tim. 6:16); if anyone desires to participate in 
that immortality, he or she must somehow get in 
touch with that One who alone has it. Immortality 
comes to us human beings, if it comes at all, only as 
a gift given by Him who is the source and giver of all 
good things. Immortality is never, in the Bible, 
something presumed or naturally assumed. It is not 
a natural possession which we have merely because 
we are human. It is not a natural, expected exten-
sion of our life into a realm beyond death. It is not 
the inevitable "next step" after our sojourn in "this 
world." 
These ways of thinking about 11life after death" are 
pagan and un-biblical. They are the presuppositions 
for naturalistic and humanistic approaches to life af-
ter death ranging from seances to philosophical 
proofs for the "immortality of the soul." 
Our hope is not in ghosts or near-death experi-
ences or immortal souls. Our hope is in God and 
what He has done and is doing for us in Jesus Christ. 
If Christ has not been raised, then even those who 
have fallen asleep in Christ have perished (1 Cor. 
15:18). But in fact Christ has been raised: a pure 
miracle. Our only hope beyond death is a pure 
miracle wrought by God. How that strikes one 
depends, I suppose, on how much one trusts God. 
In analogy with the Resurrection of Jesus, Paul of-
fers us, not immortal souls set free from bodies, but, 
of all things, "spiritual bodies" (1 Cor. 15:44). He is 
either talking nonsense (not sensible as in Aristotle's 
"proof" of immortal souls), or he is talking miracle. 
We can affirm, on the basis of Christ's Resurrection, 
that he is talking miracle. It is a miracle of God's 
loving creative power. It is the personal, individual 
dimension of his new creation that is being sym-
bolized in expressions like "redemption of the 
body" and "spiritual body." There is no value in at-
tempting philosophical (much less µhysiological) 
analysis of this miracle of new creation. Paul does 
not attempt it. He, in fact, is telling us (in 1 Cor. 15) 
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that he does not know what the "spiritual body" is 
like because it is, as yet, beyond his experience. He 
dares to speak of such things only because Christ has 
been raised from the dead. This is also the only 
reason we may dare. 
The Christian hope is not "life after death," but life 
beyond death. It is the hope that death has been 
met head on and has been overcome, not just "gone 
through." If death has not been overcome by God 
in the Cross and in the Resurrection of Christ, then 
we must accept the realism of Paul and 
acknowledge that death cannot be "gone 
through" -we cannot come out on the other side. If 
on the other hand, the Gospel we preach and in 
which we stand is true, then death has been, is 
being, and will be swallowed up. 
This means that expressions like "immortality," 
"spiritual body," "eternal life," and "new creation" 
refer to more than mere life after death! They refer 
to life beyond death. They refer to life which is more 
alive than we have yet experienced. It is more than 
mere absence of death-it is fullness of life beyond 
our comprehension. It is not a leaving behind of our 
bodiliness, our sexuality, our personality, our friend-
ships, our family lives, our little enjoyments. It is 
life which takes all of these up, transforms them, and 
fulfills them so that what I was and should have been 
is not diminished but enhanced. I will become more 
truly human, not less-more truly what a good son, 
father, husband, friend, brother should be, not less. 
I will have lost nothing worth keeping and kept 
nothing I should have lost. 
This all sounds like a wish dream, does it not? 
And so it is, if Christ is not raised. We expect this 
miracle only because He has promised. 
There is another important aspect of this vision. 
We may use the word "I" to emphasize the per-
sonal nature of the eschaton, but our vision must not 
be an individualistic one. I cannot and will not par-
ticipate in the resurrection alone. I can only do so in 
fellowship-fellowship with Him who is the first 
fruits, fellowship with I-Jim who brings life out of 
death, and fellowship with those who are being 
raised with me to inhabit the "new earth." 
But this fellowship must have begun, we assume, 
before the eschaton (the end). It is a good 
theological presumption that nothing said in the 
Scriptures about the eschaton or spiritual bodies or 
new heavens and a new earth is said merely to 
satisfy curiosity. One question always faces us when 
we dare to speak of the beyond: If this is true, then 
what sort of persons ought we to be (2 Pet. 3: 11) in 
our relations to our brothers and sisters, our fellow 
creatures, all of God's creation? What will God be 
able to take up and enhance for us? I am sure He 
will be able to make do, but He does seem to covet 
our greater participation in his creative/redemptive 
fellowship, both in this life and in the life to come. 
A more biblical vision is one which looks forward 
to the redemption of the created cosmos and the 
fulfillment of history beyond history in the Kingdom 
of God. If creation itself is not to be redeemed (as 
Paul asserts that it is), if history is not somehow to be 
taken up and fulfilled (when the kingdoms of this 
world become the Kingdom of God), then what ar·e 
creation and history for? Was God's experiment 
with creation a flop, a colossal mistake from which 
we hope 11e will eventually extricate Himself? Is the 
great flow of human history, with all its tributaries of 
human sufforing, compassion, courage, and love, 
merely a meaningless backdrop to "my salvation"? 
Or does history and the struggle of creation receive 
meaning, as I do, from beyond history in the 
ultimate purpose of Cod? 
The Scriptures certainly give us reason to have a 
much grander vision of what God is doing than we 
have usually entertained. In our next reflection, we 
will explore the place of the Church m this grand 
vision.------------~--- ···-·····-··----···-·-·--······· MISSION 
MISSION'S emphases. dealt with the philosophies of the roots 
of our "movement" was splendid in 
that it helped any reader to understand 
better the ways in which we have 
fulfilled--or often have failed to 
fulfill-the best aims of the pioneers. 
My particular interests are Far 
Eastern religions, i.e., Buddhism, etc., 
and also cross-religious studies. (I have 
enjoyed the Thurstons' articles.) 
However, my practical interests often 
dwell on current discussions in the 
Restoration traditions. Hence, I enjoy 
Richard T. Mccutcheon 
Brandon, Manitoba, Canada 
I think that I am a charter subscriber 
to MISSION JOURNAi_, I often 
disagree with a position that seems to 
have the approval of the Editor or 
Editorial Board. 13ut I warmly approve 
of the open and challenging nature of 
the articles. 
I thought the issue (Feb. 1985) which 
And, wasn't John W. Smith's 
"apology" in the Forum section of the 
M,nch issue fine! It's so very easy to 
be caustic and unfair, because [we 
think] all wisdom resides in us and will 
perish with us. 
Vernon W. Smith 
Nashville, Tennessee 
THE RESTORATION MOVEMENT ON THE PACIFIC SLOPE: 
A look At leadership 
By LAURENCE C. KEENE 
INTRODUCTION 
I n 1906, the yea1· the Restoration Movement became divided over the 
question of the use of the musical in-
strument in public worship, ap-
proximately 80% of the membership 
of our entire movement lived in the 
nine states of Illinois, Indiana, Iowa, 
Kentucky, Missouri, Ohio, Tennessee, 
and Texas! In 1980, a little over 75 
years later, only 53% of our total 
membership lived in these nine states. 
The twentieth century has become the 
century of mobility; and our 
Restoration Movement population has 
been on the move too, leaving, to a 
large extent, its Mid-west beginnings 
behind! 
Many of our people have moved 
west to the nine Pacific Slope states of 
Alaska, Arizona, California, Hawaii, 
Idaho, Nevada, Oregon, Utah, and 
Washington. These states have ap-
proximately 333,000 people who 
adhere to one of the three main bodies 
of our Restoration Movement: the 
Christian Church (Disciples of Christ), 
the Christian Church and Churches of 
Christ (Independents), and the Chur-
ches of Christ (noninstrumental). 
There are approximately 136,000 
people in this region who belong to 
the Church of Christ, 106,000 who af-
filiate with the Independents, and 
92,000 who belong to the Disciples of 
Christ. The Church of Christ has 1147 
congregations in these nine states, the 
Independents have 546 congregations, 
and the Disciples have 366 congrega-
tions. This means that approximately 
one in 100 people who live in the 
Pacific Slope region of our country is a 
follower of the teachings of Stone and 
Campbell. Stated more narrowly from 
the perspective of the Independent 
wing of our movement, one would 
have to line up 312 people in the 
Pacific Slope region before finding 
someone who belonged to a Church 
of Christ. 
Because relatively little has been 
written or chronicled about our 
movement's growth and development 
in this region of our country, I was 
asked by the Disciples of Christ 
Historical Society to do a sociological 
analysis of the three segments of our 
movement in these nine states and to 
present my findings at The School of 
Theology at Claremont, California, in 
Apri I of last year. 
The focus for this research was the 
formal leadership in our congrega-
tions. The elders and ministers were 
selected as the appropriate leader 
representatives to study. While the 
role of the elder, for instance, is not 
always perceived in the same way by 
the three groups, at least all three 
groups do have elders and ministers in 
Laurence C. Keene teaches Sociology at Pepperdine University, Malibu, California. Dr. Keene was 
asked by the Disciples of Christ Historical Society to do a sociological study of the Restoration chur-
ches on the Pacific Slope. His findings-entitled "Heirs of Stone and Campbell on the Pacific 
Slope" -were delivered as the Forrest R. Read lectures in Claremont, California, April 1984. This arti-
cle is a summary of his study. More detailed results can be obtained by writing Ms. Mary Anne 
Parrott, Disciple Seminar Foundation, 1325 North College Ave., Claremont, CA 91711. 
their church structures and com-
parisons can be made between them. 
This research was concerned with 
measuring two main variables: (1) the 
demographic characteristics of the 
elders and ministers of each group 
(age, income, education, reading 
preferences, political affiliation, etc.); 
and (2) the attitudes or beliefs of the 
elders and ministers. Comparisons 
were made between the three elder 
groups and the three minister groups 
as well as between the elders and 
ministers within each of the three 
Stone-Campbell groups. The following 
is a brief summary of my findings. 
A FOCUS ON DEMOGRAPHICS 
One hundred and twenty congrega-
tions were randomly selected from 
each of the three groups to participate 
in the study. Sixty-five percent of these 
congregations returned their question-
naires for analysis (representing almost 
1000 elders and ministers). The follow-
ing topics represent some of the 
categories which were explored. 
Sex. Twenty-eight percent of the 
Disciple respondents were female. 
(One-third of the Disciple elders 
studied were female.) There were no 
female elders among either the In-
dependents or the Churches of Christ. 
There were also no female ministers 
among the Churches of Christ and 
only two female ministers among the 
Independents. It has come to my at-
tention, however, that two I ndepen-
dent churches which were not in-
cluded in my randomly selected sam-
ple have appointed elders and female 
associate rn i 11 isters. 
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Membership of Parents. The 
majority of the ministers in the three 
groups were born in homes where 
both their mothers and fathers were 
members of a Restoration group. This 
was not true of most of the elders. 
Only one-third of the elders from the 
two Christian Church groups came 
from homes where at least one of their 
parents were from a Restoration 
Movement background. More than 
half of the Church of Christ elders, 
however, had mothers who had come 
from a Restoration background. 
Education. Both Disciple ministers 
and elders were better educated than 
were the leaders in the other two 
groups. The ministers, as a group, 
were considerably better educated 
than were the elders. Over 60% of the 
elders had not graduated from college. 
Thirty-one percent of the Church of 
Christ ministers had not graduated 
from college, a figure approximately 
six times greater than that for the 
ministers in the other two groups. 
Income. The elders had significantly 
higher incomes than did the ministers 
in all three groups, and the Church of 
Christ elders revealed the highest in-
come of the elder groups. The Church 
of Christ elders were also seven times 
as likely to have their homes already 
paid for than were the Church of Christ 
ministers. 
Political Affiliation. The majority of 
our Restoration people are Republi-
cans. Only the Disciple ministers were 
more likely, as a group, to belong to 
the Democratic Party than to the 
Republican Party. Church of Christ 
ministers were three times more likely 
to affiliate with the Republican Party 
than with the Democratic: Party. 
Church of Christ elders preferred the 
Republican Party over the Democratic: 
Party by a margin of approximately 
two to one. 
Age. The Independents have the 
youngest elders and ministers of the 
three groups. Twenty-two percent of 
their elders and 57% of their ministers 
are under 40 years of age. The Church 
of Christ, by contrast, had only 6% of 
their elders in the under-40 age group. 
Thirty-five percent of the Church of 
Christ ciders were over 60 years of 
age. By contrast, 52% of the Church of 
Christ ministers were under 40 years of 
age. 
Race. Most of the leadership in our 
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movement is white. The Church of 
Christ has the highest percentage of 
non-white leadership among the three 
groups with 7%. The Independents 
had the lowest with 1 % . 
Rural-Urban Origins. Most of our 
leadership in the Pacific Slope states 
has come from urban beginnings. 
Only the Church of Christ elders in the 
sample were more likely to have been 
born in rural communities of less than 
2500. 
Years on the Pacific Slope. The 
elders and ministers of all three groups 
were not newcomers to the Pacific 
Slope region. Church of Christ elders 
had lived, on the average, 33 years on 
the Pacific Slope, while Church of 
Christ ministers had averaged 21 years 
of residence there. 
Working Hours. When the minis-
ters were asked how many hours per 
week they spent at their church, the 
Independent ministers said "60," 
the Church of Christ ministers said 
"55," and the Disciple ministers said 
"50." However, the Independent and 
Church of Christ ministers typically 
spent no time in religious activities 
outside their local congregation, 
whereas Disciple ministers typically 
spent at least one hour per week in 
religious activities outside their own 
local congregation. Disciple ministers 
and elders were also twice as likely to 
have membership in other civic 
organizations than were the elders and 
ministers of the other two groups. 
Reading Interests. The Church of 
Christ elders subscribed to twice as 
many religious per"iodicals than did the 
other two elder groups. There was no 
difference among the ministers, 
however, in the number of religious 
and non-religious periodicals sub-
scribed to. 
leisure Time. There was no dif-
ference between the three goups in 
the way they spent their leisure time. 
Both ministers and elders spent most 
of their time (in this order): watching 
T.V., reading, and listening to music. 
Very little time was spent on such 
things as attending dramatic: programs, 
listening to lectures, going to athletic 
events, or seeing movies. 
A FOCUS ON ATTITUDES 
AND BELIEFS 
Do we really differ from one another 
in our beliefs; and if we do, what is the 
extent of our differences? This is the 
question we tum to now for 
clarification. 
The elders and ministers were asked 
to "agree" or "disagree" with 28 
separate belief statements. They were 
also given the option of choosing 
several in-between categories of 
agreement or disagr·eement so as to 
reflect, as accurately as possible, their 
true feelings about these statements. 
These 28 statements represented eight 
separate categories of interest or 
belief: (1) doctrinal or biblical issues; 
(2) fate-control statements, that is, the 
extent to which they felt they had con-
trol over their life or environment; (3) 
optimism regarding the future; (4) 
behavior or role performance in the 
church; (5) behavior or role perfor-
mance outside the church; (6) social 
and ethical issues; (7) the desire for in-
ter-denominational fellowship; and (B) 
ethnocentrism, the belief that one's 
own group is closer to the truth than 
are others. 
Doctrinal Beliefs. Five doctrinal 
questions were asked covering such 
matters as the necessity of believing i 11 
Jesus Christ as the Son of God in order 
to go to heaven, the belief that baptism 
by immersion is the only form of bap-
tism that is acceptable to God, the 
belief that the Bible is the only sou re<:.' 
of spiritual truth, the belief in a literal 
heaven or hell, and the belief that 
Christians should contribute one-tenth 
of their income to the Lord's work. 
Generally speaking, the Church of 
Christ and Independent elders and 
ministers strongly agreed with these 
doctrinal statements while the Disciple 
elders and ministers were somewhat 
evenly divided between agreement 
and disagreen1ent on them. 
Fate-Control. The Church of Christ 
leaders were more inclined than were 
the other two groups to think that 
they, as individuals, were> in control of 
their destiny and not simply subject to 
forces outside themselves over which 
they had no control. The majority of 
the Church of Christ elders and 
ministers believed people in our 
country could improve their standard 
of living if they put forth the effort, but 
they were much rnore inclined to 
think that big business and politicians 
influenced the direction of our govern-
ment more than do the American 
people themselves. 
Optimism. The Church of Christ 
leadership was the most optimistic of 
the three groups regarding the future 
growth of their part of the Restoration 
Movement. The Disciple leadership 
was the least optimistic. As far as op-
timism toward world peace with 
Russia was concerned, however, both 
the Church of Christ ministers and 
elders were very pessimistic regarding 
future peaceful relations. 
Role Performance IN the Church. 
Questions were asked about whether 
women or divorced people should be 
allowed to become elders in the 
church and whether a divorced per-
son or a homosexual should be 
allowed to become a minister. One 
question was also asked about 
whether a homosexual should be 
allowed to become a member of the 
church. Both the Church of Christ and 
Independent elders and ministers an-
swered these questions similarly. 
Both of these groups were strongly 
against allowing any of these changes 
in practice to occur in the church. 
Both the Disciple elders and ministers 
were significantly more willing to 
allow divorced and homosexual 
people full access to the leadership 
structure of the church. 
Role Performance OUTSIDE the 
Church. Questions were asked about 
social drinking, occasional gambling 
for money, the right to have an abor-
tion for any reason, and the respon-
sibi I ity of Christians to bear arms in 
defense of one's country. The three 
groups differed widely from one 
another on these questions. Disciples, 
as a group, tc.,nded to be the most 
tolerant on the issues related to the 
questions of drinking, gambling, and 
abortion; but they were the least in-
clined to be in favor of Christians 
bearing arms in time of war. The 
Church of Christ elders and ministers 
differed very little from each other on 
most of these questions. They did dif-
fer, however, on the question of in-
terracial marriage and the respon-
sibility to bear arms in time of war. 
The Church of Christ ministers were 
significantly more open to interracial 
marriage than were the Church of 
Christ elders, and the Church of Christ 
elders were much more likely to be in 
favor of Christians bearing arms during 
times of war than were the Church of 
Christ ministers. 
Social-Ethical Concerns. Again, the 
Church of Christ and Independent 
leadership were at variance with the 
Disciple leadership when it came to 
matters relating to social justice. 
Disciple leadership tended to perceive 
the church's involvement in social 
concerns as a legitimate one. This 
view was not nearly as strongly shared 
by the Independent and Church of 
Christ groups. The Church of Christ 
ministers and elders both strongly 
favored capital punishment, but both 
felt somewhat am bivalent about 
whether our government was doing 
an adequate job of providing for the 
needs of the poor in our country. 
Interdenominational Fellowship. 
When the leaders were asked whether 
fellowship among the Restoration 
Movement churches should be en-
couraged, the Independents were the 
most strongly in favor of such a 
proposal. The Church of Christ leaders 
were the least in favor of such a move. 
The ministers in each group, however, 
were more in favor of the idea of 
fellowship than were the three elder 
groups. When fellowship was pro-
posed to include those denominations 
who were not from our historical tradi-
tion, the Disciple ministers were even 
more interested in the proposal, and 
the Disciple elders and the other two 
groups were less interested. 
--·-·-- MISSION JOUl<NAL 
Ethnocentrism. Almost 90% of the 
Church of Christ elders and ministers 
believed their group was closer to the 
truth than any other religious group. 
Approximately 70% of the I ndepen-
dents felt their group was closest to the 
truth, while only 23% of the Disciple 
elders and only 10% of the Disciple 
ministers felt this way. 
CONCLUSIONS 
There are clear demographic dif-
ferences between the three groups in 
our movement as well as between the 
elders and ministers within each group 
of our movement. The homogeneity 
that may have existed among us in 
earlier times no longer exists. We have 
become a movement increasingly 
divergent in terms of our social 
backgrounds. This divergence has the 
potential to create differences in 
beliefs and attitudes on religious, 
social, and behavioral issues of impor-
tance to us. 
On responses to the 28 questions 
having to do with beliefs and attitudes, 
the Church of Christ and Independent 
ministers agreed on 18 of the 28 
questions (a 64% agreement rate). 
However, the Disciple ministers 
agreed with the other two minister 
groups on only 5 of the 28 questions. 
The Church of Christ ministers and 
elders differed from each other on 
only six of the 28 questions (a 21 % 
disagreement rate). 
We are a people, who, after 150 
years, appear to be still in search of a 
consensus. Our free-thinking in-
dependence has made this consensus 
difficult to obtain. It appears from 
these data that the most independent 
of our three Restoration groups are the 
Disciples; and among the Disciples, 
the most independent of these are the 
Ill i 11 isters. _______________ M/SS/ON 
If we believe and follow the Jesus who "took the form of a servant, humbled 
himself and was obedient even unto death," we ourselves will have the "mind of 
Christ," looking not only to our own interests, but to the interest of others (Phil. 
2:3ff). The New Testament makes this unmistakably clear: There is no such thing 
as reconciliation with God without reconciliation with our fellowmen. 
-Shirley C. Guthrie, Jr., Christian Doctrine 
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(Nuclear Threat, continued from page 11) 
this free nation. Armed with a titanic weapon, 
and convinced of our own right, we (ace a power-
ful adversary, armed with the same weapon, 
equally convinced that he is right ... 
1-/elp us to be masters o( the weapons that 
threaten to master us. 1-/elp us to use our science 
for peace and plenty, not for war and destruction. 
Show us how to use atomic power to bless our 
children's children, not to blight them . ... 
Resolve our inner contradictions which now 
grow beyond belief and beyond bearing. They are 
at once a torment and a blessing: for if you had not 
left us the light of conscience, we would not have 
to endure them. 
Teach us to be long-suffering in anguish and in-
security. Teach us to wait and trust. Grant light, 
grant strength and patience to all who work for 
peace-To this Congress, our President, our 
military forces, and our adversaries. 
Grant us prudence in proportion to our power, 
Wisdom in proportion to our science, 
Humaneness in proportion to our wealth and 
might, and bless our earnest will to help all races 
and people to travel, in friendship with us, along 
the road to justice, liberty, and lasting peace: But 
grant us above all to see that our ways are not 
necessarily your ways, that we cannot fully 
penetrate the mystery of )'Our designs and that the 
very storm of power now raging on this earth 
reveals your hidden will and vour inscrutable 
decision. Grant us to see vour face in the 
lightning of this cosmic storm, 0 Cod of holiness, 
merciful to men: Grant us to seek peace where it 
is trulv found! In your will, 0 Cod, is our peace! 
AMEN /A Thomas Merton Reader (New York: 
Doubledav Image Book, 1974), pp. 282-83} 
Let us use these prayers regularly in public wor-
ship and in private devotion. Let us name the power 
that provokes our anxiety and fear and in the name 
of Jesus claim our liberation from that fear embodied 
concretely in the nuclear instruments of death 
which now surround us, which devour our material 
resources, and which threaten to bury us in a fiery, 
global grave. Such prayer will be the first sign of our 
confession of helplessness and our trust in the power 
of God to deliver us. 
Second, such confession must lead to an obedient 
response to the God upon whom we rely to save us 
from ourselves. A recognition of our helplessness 
and trust in the power of God is 180 degrees 
removed from fatalism and despair. Despair about 
the human condition perceived from within faith 
becomes hope in the gracious purpose of God to 
which we attach ourselves. If we have given up on 
ourselves, it is because we have become devoted to 
something more positive and full of hope, the 
kingdom of God and his righteousness. 
To seek first the kingdom of God releases us from 
the fear that threatens to paralyze us, a fear which 
turns us into Jim Jones-like automatons who blindly 
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follow their leaders into a global suicide pact. Most 
appeals to respond to the nuclear threat presuppose 
a fear of death-individual, national, global, or 
ecological. Those who advocate a continued 
nuclear build-up appeal to our fear of the Russians; 
likewise, those who advocate a freeze or some 
program of disarmament appeal to our fear of a war 
through miscalculation. But Christ has delivered us 
from such bondage. In facing death He has forever 
exposed it for the vanity and emptiness it really is. 
He has destroyed the power of death once and for 
all (Heb. 2:14-15). 
To act as free people, to act out of love and not 
fear, to act as citizens of the kingdom of God means 
that we seek to be faithful to the living God and that 
we surrender our personal agenda to Him. We seek 
neither to save ourselves from death nor to threaten 
our enemies with death. Life, not death, is our only 
concern. And we discover life in the cross of Christ 
and by taking up our own crosses. 
Concretely that means that we give up the lust, 
greed and hatred within our own hearts. The 
nuclear threat is first and foremost a spiritual threat. 
Only secondari.ly is it a technological threat. The 
center of the evil which resides in this threat cannot 
be located in a bomb. It cannot even be located in 
an all-out nuclear war. The weapons and their use 
are mere epiphenomena. The evil of the nuclear 
threat lies in the human heart. It resides in our 
creative imagination which conceived the weapon 
and its use. It is nourished in our minds which 
calmly calculate rnegatonnage, radius of fall out, first 
and second strike capabilities, etc. The nuclear 
threat has already consumed the inner person; the 
death of the outer person would be anticlimactic. 
Hence our response must be, first of all, to deny 
such evil a lodging in our hearts. 
Our response to the nuclear threat is based not 
upon a fear of those who can kill the body but a fear 
of him who, even beyond the killing of the body, 
has the power to cast into hell (LI<. 12:4-5). The 
danger of total nuclear war is nothing compared to 
the danger of God's judgment whereby we are re-
jected and are cast away from his presence. We 
fear Hirn only to the extent that we have been 
delivered from the fear of death. Let us, therefore, 
fear the cancer inside our souls which conceives the 
murder of our neighbor and which threatens to 
draw us into hell itself. Let us not be deceived-the 
concern which dominates discussions in Geneva, in 
the media, and on public forums is a deceitful 
distraction. The testimony of Lech Walesa, winner of 
the 1983 Nobel Peace Prize, points in the right di rec, 
tion. When asked how much he feared the Russians, 
he replied immediately and simply, "I am afraid only 
of God" (Good Morning Americ a broadcast by ABC, 
December 9, 1983). 
Without taking the space to argue the po int, I sim-
ply assume that the concept ion of a nuclear weapon 
is a moru l sin . We begin, therefo re, w ith a renun-
ciation of any such weapon . But this renunciation is 
not pred icated upon the assumpt ion that it w ill save 
us from the nucl ear war . After all , other people also 
have the Bomb; and they may certa inly use it on us. 
Those who take up the cross may expect a 
crucifix ion . We do not obey Chr ist because we wish 
to secure ou r personal happ iness or to avo id the ob-
ject of our fears. The way of the cross is not guaran-
teed to preserve the peace. To take up the cross 
removes us imm ediate ly from the sphere of am-
bition and politic al calculation . W e are not making 
(Challenge of Peace, continu ed from p. 7) 
message, given our uniqu e, highly auton omou s 
polity ? Th ird , the pastor al raises key questions for all 
people of fait h. Shou ld Christians co ncern them -
selves with speaking truth , as they perce ive it, to 
powers in thi s society? Whil e we have evidently 
answered affirm ative ly on issues such as abort ion, 
what is our answer on this larger "r ight to life" ques-
tion? 
Further, w hat role and responsibility shou ld 
Chr istians assume in influ encing the fo rmation of 
national po licy in a democratic state? How much 
can the church as a co mmunity in action be in-
vo lved in the po liti cal process? These and other 
seriou s questions need to occ upy our t ime in loca l 
churches, Bible study group s, regional fellowship 
meetings, national lectureships, and brotherhood 
journals. While no one individual , church, group, 
or co nference w ill be able to speak definitively for 
our brot herhood, individua l co ngregations and 
groups of congregat ions may very we ll be able to 
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any calculations about our fate or the fate of the 
·world. We are simply commitin g ourselves to Chri st 
and trustin g Him who has overcome al l our enemies 
to save us for Himself and his own kingdom . 
If we trust God, if we confess our sin, if we dep lore 
and reject the fear and hatred that gave birth to the 
Bomb, then God may deliv er us from a nuclear 
grave. He has saved others who called on Him . But 
God w ill not negot iate a peace with us. His terms for 
surrende r are unco nditional. If we tolerate evil in 
our hearts- and the concept of the Bomb is in-
arguably evil and obscene-He w ill not hear us. In-
deed, our sin has now sprung the trap which we 
may call the nucl ear dilemma, the dilemma to which 
no hum an has a soluti on. We are helpl ess; God, 
alone, has power to save. MISSION 
speak clearly both to individu al members and to 
local, state and nation al governments. 
Finally, th e pastoral letter challenges every 
modern discip le of Christ to move beyond the 
theo logical and ethi cal disengagement of a strictly 
otherwordly co ncept ion of faith . Cultural and 
po litical restrictio ns impo sed uniqu e limit ation s 
upon first-century believers which we may or may 
not be facing today as the body of Christ. The natur e 
and extent of our redemptive invo lveme nt in this 
world must be fashioned in part by the nature and 
extent, as well as the presence o r absence, of ou r 
unique co ntempor ary limi tat ions. We are not called 
to restor e f irst century cultur e nor the response pat-
terns of the first Christians to their societies' boun-
daries . Rather, we are to recall the mission of Jesus 
as we push redempt ively into th e world to the very 
limit of the boundaries impo sed on us by our world 
in the twentieth century. For their mini stry of en-
co uragement we owe the U.S. Conference of 
Catho lic Bishops a debt of grat itud e. MISSION 
WAREHOUSE SALE 
Because our storage facilities are running over and because we just need to get rid 
of our backlog of old issues, we are making the following offer, valid until October 
1, 1985. 
Issues from July 1962-May 1982 - all you want for $10.00 plus 
postage (some are not available) 
Bound volumes 5, 6, 7A, 7B, 8, 11, 12 - $6.00 each plus postage. 
For an extra dollar we will send a copy of the Good News Bible. 
TAKE ADV ANT AGE OF THIS OFFER NOW TO FILL IN 
MISSION COPIES OR VOLUMES. 
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A Covenant of Shalom 
Prayer. We covenant together to pray. Prayer is at the heart of Chri stian 
peacemaking. Prayer can change us and our relationships. Prayer begins in 
co nfession of our own sins and extends into intercession for our enemies, 
bringing us closer. 
Education. We cove nant together to learn. Our ignorance and passivity 
must be transformed into awareness and responsibility. 
Spiritual Examination. We covenant together to examine ourselves in 
light of the Gospel. The church should be concerned with the spiritu al 
well-being of its members whose livelihoods are now dependent on the 
nuclear war system. We w ill undertake a thorough pastoral evaluation of 
the life of our congregation in all these matters. 
Evangelism. We cove nant together to spread the gospel of peace. 
Public Witness. We covenant together to bear public witness. 
Nuclear Disarmament. We covenant together to work to stop the arms 
race. In light of our faith, we are prepared to live without nuclear weapons. 
Adapted by Ernest O'Donne ll From Sojourners , New Abo litionist Covenant 
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Prepublication Price 
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After September 1, 1985 
$15.50 
Victor Hunter, a former editor of Mission, and Phillip Johnson, a 
frequent contributor of articles, are currently engaged in urban 
ministry in London , England. 
Not a church renewa l manual nor a "how-to" for preachers, their 
book explores the life of the Christian in the context of the local con-
gregation. 
Don Haymes , a member of the Mission Board of Trustees , has 
arranged this prepublication special for readers and friends of 
Mission. 
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Mercer University Press 
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